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1. Introduction. 
Sealed orders arrived for every governor in the Spanish Empire. 

Within hours of their reception the Jesuits of the Spanish colonies were 
marched to ships and deported. 

Such actions as these by the Spanish and other Bourbon rulers of the 
eighteenth century in regard to the Jesuits led to their universal suppression in 
1773. No resources were available in the Catholic world to replace the more 
than two thousand Jesuits who had worked in the foreign missions. Then 
came the French Revolution and the Napoleonic Wars. An historian gives the 
total number of Roman Catholic missionaries at work in the world at the end 
of the Napoleonic period as 270.(1) 

The picture is a gloomy one, but new spiritual forces were to appear 
in the nineteenth century. Latourette the historian of the Christian missions 
calls the nineteenth 'The Great Century'.(2) The growth of Roman 
Catholicism in New Zealand is part of that revival of mission expansion after 
the decadence and near collapse of the Catholic missions in the late 
eighteenth century and the beginning of the nineteenth century. 

2. The Prefecture Apostolic of the South Sea Islands.  
The nineteenth century was a time of great missionary desires, 

dreams and ventures. New Zealand at the beginning of the nineteenth century 
was seen by one Catholic priest as part of a huge missionary area to be 
developed in the South Pacific. The first time that New Zealand is mentioned 
explicitly by the Holy See in an official document is the 16th January 1830. 
There New Zealand appears as one extremity of a new mission area, the 
Prefecture Apostolic of the South Sea Islands. It sounded very grand: 
65,000,000 square kilometres covering all the islands between the equator in 
the north and the tropic of Capricorn in the south and Easter Island in the east 
and New Zealand in the west. Although New Zealand lies to the south of the 
tropic of Capricorn, it was expressly included in the vast territory. This 
Prefecture was really the dream of one man, Gabriel Henri-Jerome de Solages 
(1786-1832).(3) It was the grand design of this ecclesiastic to bring the 
Catholic faith to all the Pacific. His talents were no of the measure of his 
dreams. He seems to have slipped away from his diocese in the South of 
France met the famous captain Dillon in Paris who offered to guide the 
expedition. He explored the possibilities of getting other priests to go out with 
him and failed. He received the support of the French government in the form 
of a ship on condition that it was not to be captained by a non-French 
national, such as the Irishman Dillon. Then - then - he was also the Prefect 
Apostolic of the Island of Reunion in the Indian Ocean, Madagascar also 
coming under his jurisdiction. He went to Reunion and quickly his zeal turned 
to plans for evangelizing Madagascar. He landed there July 1832 and died 8th 
December following, in solitary confinement, a victim of fever and starvation. 
He had never entered upon his South Seas Islands territory.  

The Prefecture Apostolic of the South Seas existed only on paper. 
Thomas Poynton settled on the Hokianga in 1828, with his Australian-born 
wife. This Catholic couple would certainly have known nothing of their 
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pastor, Father de Solages, in the far off Indian Ocean. The Catholic priests in 
Sydney meant more to them and the few other Catholics in New Zealand. To 
Sydney they went for religious instruction and for their sacramental life.  

News of the death of de Solages did not reach Rome until 1833. The 
Prefecture of the South Sea Islands no longer had a head. A successor had to 
be found; and this time New Zealand might be better served. 

3. The Vicariate Apostolic of Eastern Oceania. 
A few years before de Solages' Prefecture was created, Catholic 

missionaries had entered Polynesia for the first time since the eighteenth 
century. In 1825 members of a French religious congregation known from the 
street where their Paris house was situated as Picpus Fathers, came to the 
Hawaian Islands. 

They were expelled from these islands, and, though re-admitted, they 
wished also to work in other islands nearby. They were given in 1833 what 
constituted the eastern part of de Solages' prefecture, chiefly the Marquesas, 
the Tuamotu and the Society Islands. This new division was called the 
Vicariate Apostolic of Eastern Oceania. New Zealand lay in the western half. 
The search for a replacement for de Solages continued. 

4. The Vicariate Apostolic of Western Oceania. 
De Solages' predecessor as Prefect of the Island of Reunion was a 

canon Pastre who had returned to Lyons in France. The Holy see approached 
him in1835 (4) to ask if he would take on the mission of the South Sea 
Islands. Pastre declined, but offered to search among the clergy of Lyons. His 
quest led him to a young priest, the Abbe Pompallier member of a religious 
institute called the Society of Mary, the priests of which we call today the 
Marist Fathers. Their founder, John Claude Colin, agreed to accept the 
mission. The Marist Fathers as a result were officially approved by the Pope. 
The Abbe Pompallier became Bishop Pompallier. Was he the first Catholic 
bishop of New Zealand? Was his pastoral care to extend only to New 
Zealand? The answer is no. De Solages' successor was a bishop and Vicar 
Apostolic of Western Oceania. His territory covered even islands north of the 
Equator, such as the Marshalls in Micronesia as well as the island of New 
Guinea, and in Polynesia, Tonga, Samoa, Wallis Futuna and New Zealand. 
Once again, New Zealand was simply a part of a larger circumscription and 
not meriting by that fact any special attention among the competing interests 
of other parts of that large vicariate. 

Yet, when the bishop and his Marist missionaries, set out from France 
on Christmas Eve 1836, it would seem that Pompallier had already 
determined to make New Zealand the head-quarters of his mission. At first 
everything conspired against that plan. He entered the Pacific from the South 
American side, from the port of Valparaiso in Chile. Ships with Protestant 
crews refused to take him aboard. (5) It must have been sheer desperation 
which drove him to set out for Ponape in the Caroline Islands, part of his 
mission certainly, but thousands of miles from New Zealand. When he put in 
at Tahiti, the American consul, Moerenhout, offered to hire out his boat. The 
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offer was accepted and with independence of movement now assured, 
Pompallier sailed further into Polynesia, eventually sailing up the Hokianga 
River on 10th January 1838. He landed by Thomas Poynton's house at Totara 
Point. As a headquarters Pompallier could say of New Zealand: "It is an 
island which provides me with easy means of communication with all the 
others of the mission although geographically speaking it is not central."(6) 

In New Zealand Pompallier was to stay for most of the next decade. 
Only imperious necessity took him to other parts of his vicariate, viz. when 
one of his missionaries Peter Chanel was killed on the island of Futuna. Most 
of the missionaries sent out he kept for New Zealand. During the course of 
that same decade, other vicariates were cut off the original Vicariate 
Apostolic of Western Oceania so that by 1844 New Zealand was in fact the 
only area in Pompallier's Vicariate. 

5. Initial Growth in New Zealand. 
Already you will have noted that this group of French missionaries 

who landed in 1838 to evangelize the pagans had been welcomed by Irish 
Catholics before the establishment of the British colony. Perhaps that sums up 
the tensions in the growth of Roman Catholicism in New Zealand. The first 
aim of these missionaries was the conversion of the Maoris in New.Zealand; 
ministry to the pakeha was subordinate. In the course of time these aims were 
reversed in practice, as the numbers of Catholic Europeans increased and the 
number of Maori Catholics remained stationary or declined. When the 
country became part of the British Empire, the French missionaries did not 
feel at home, were frequently the object of suspicion as partisans of French 
interests and even Irish Catholics would come to demand a 'British bishop for 
the Middle Island'. (7) 

The growth of Roman Catholicism in New Zealand was confined at 
first to northern New Zealand. The first three missionaries had to learn Maori 
and then English in order to carry out their ministry. Pompallier informed 
Rome in November of the year he had landed that he had baptized 44 Maoris 
in ten months and spoke of five to six thousand who desired baptism. Very 
important in Pompallier's terminology is the word 'convert' or 'conversion'.(8) 
'Conversion' means a 'turning towards' and this might not and generally did 
not mean a full commitment to the Catholic Church. However, to Europeans 
who read these stories of conversions in New Zealand, the word did mean full 
membership in the Church. In the forties as reports of thousands of 
conversions came back to Europe, jests began in New Zealand that there were 
more Catholics among the Maoris than there were Maoris in New Zealand.(9) 

The spread of the Catholic Faith among the Maoris was determined 
especially by the availability of missionaries. In 1839 reinforcements arrived 
on two separate occasions - seven priests and four brothers in all. Now the 
bishop could not only man stations in the north but move also further to the 
south of the North Island. He established a permanent station at Tauranga. On 
his return to the Bay of Islands which was now his residence the bishop 
bought the schooner Atlas. He renamed it the Sancta Maria and sailed it under 
a special flag: a monogram of Mary surmounted by a cross and twelve stars. 
With his own schooner he was able to visit much more of New Zealand, for 
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example, Akaroa where he had established a mission mainly to serve the 
French colonists. It was to be the only station in the South Island in the 
forties, but it had very little effect on the Maoris of the area and from 1843 
was no longer staffed by the bishop. 

Now after his first sea voyage around the two islands of New Zealand 
the bishop was more aware of the size of his task in New Zealand, which, 
remember, was only one part of his huge vicariate. One understands his 
constant call back to Europe: 'more men and more money'. Pompallier 
thought he had a claim to both. In 1839 he had written: "There are 12 or 15 
million souls in the thousands of islands contained in my mission. In France 
my Catholic fatherland there are over 30,000 priests and yet in my entire 
mission I have no more than six ...O God what a disproportion! And yet I am 
supposed to establish schools, some colleges and even some seminaries." (10) 
Here we have the romantic whose vision of himself and his mission 
outstripped the realities of the mundane present. The group of lay people in 
France called the Society for the Propagation of the Faith which funded 
missions in the Catholic world had many missions to subsidize. The Marist 
Fathers had very few forces. Its founding members numbered 24 and already 
in the middle of 1841 Pompallier had twenty four members of that society 
and one lay missionary working for him in New Zealand. The Vicar 
Apostolic could never reconcile his great desires and the limited nature of the 
help he received from Europe. 

Towards the end of July 1841 Pompallier set out in the Sancta Maria 
for another missionary trip. More stations were founded in the Bay of Plenty, 
and one on the East Coast at the Mahia Peninsula. In 1842 a priest took up 
residence in Auckland now the capital of the colony where there was a small 
Irish Catholic congregation. 

By 1843 the picture of Roman Catholic expansion is two-fold: a 
church of a few European settlements and the more numerous Maori stations. 
The Marii stations could be further divided into two classes: those north of 
Auckland and those to the south. In the north there were a thousand baptised 
Maoris but as the Vicariate Apostolic came to an end these missions were 
languishing. The war of 1845 in the Bay of Islands had created a climate 
which was hostile to Europeans and the religion they had brought. 

To the south it was a different story, especially in the Waikato and 
Rotorua areas. In the Waikato mission there were 1,100 baptized Maoris by 
1850. The Rotorua station of St Michael took in Maketu and Taupo. By 1849 
there were 1,300 baptised Maoris in the station. 

In 1846 Viard, Pompallier's assistant bishop, published an important 
list of figures of baptized Maoris. They show that the northern missions 
possessed 1,044 baptised Maoris, while the southern missions counted 3,000. 
Thus even in 1846 the southern missions had almost three times the number 
of Maori Catholics in the missions ncrth of Auckland. The only Maori 
mission further south was that of Otaki where there were 200 Catholic Maoris 
by 1850.(11) 
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6. The European Stations. 
During the ten years from 1840 to 1850, the European population 

rose from about 2,000 to 22,000. By 1858 it stood at 59,000 outnumbering the 
ascertainable Maori population. European Catholics were also growing in 
numbers. In most areas their spiritual care was carried out along with the 
mission to the Maoris. However, Auckland and Wellington were an exception 
to this rule. In both these places European laity were active before the arrival 
of the priest. 

In Auckland in 1841 several meetings were held about building a 
church. At one meeting of that year Bishop Pompallier was present and 
named the station St Patrick's because the Catholics there were predominantly 
Irish. In October 1842 Father PetitJean became the first official resident 
priest. School and chapel were opened and in 1847 there were over 300 pupils 
at the school. In 1848 and 1849 the Catholic population was augmented by 
the establishment of four Fencible villages at Howick, Panmure, Otahuhu and 
Onehunga. These villages were meant to act as a defensive screen for 
Auckland against Maori attacks from the South. They were set up by offering 
a piece of land and a pension to ex-soldiers of the British army. Most of them 
turned out to be Irish Catholics. By 1850 the Catholic population of the 
Auckland isthmus was well over the thousand mark. 

The Wellington Catholic Church owes its beginnings to lay people, 
too. Wellington began its history under the auspices of the New Zealand 
Company. One of the directors was Lord Petre, the leader of a well-known 
Catholic recusant family. A number of Lord Petrels family were among the 
early settlers, including a son, Henry Petre. Bishop Pompallier visited the 
young settlement on Christmas Eve 1840 and found that the Catholics were 
already organizing themselves.under the Irish surgeon, Dr John Patrick 
Fitzgerald. Fitzgerald became the catechist of the community until the arrival 
in January 1843 of Fr J.J.P. O'Reily, the Irish Capuchin. He had come out as 
Henry Petrels chaplain but remained as Wellington's first resident priest. Both 
Petit-Jean and O'Reily are buried just a few yards from the university in the 
Mount Street cemetery. 

7. Obstacles to Growth. 
All the Catholic missionaries who came from Europe to New Zealand 

in the years of the Vicariate Apostolic were almost exclusively French. In 
1840 the islands of New Zealand had become a British colony. Was the 
French nationality of the missionaries to be an obstacle to the spread of 
Roman Catholicism? When Lieutenant-Governor Hobson came to treat with 
the New Zealanders on the transfer of sovereignty, Pompallier took part once 
in the discussions when he appealed for equal treatment for all 
denominations. Let me quote from one of his letters to a missionary in the 
North on the question of the Treaty of Waitangi. It shows where his heart lies 
and also his prudence: 

"An English Governor has been appointed by the Queen of England 
to rule the new colony which is under way here and to take definitive 
possession of the whole country. We thank the Lord heartily. It is a good 
thing, an excellent thing, as it appears. The Governor has treated me with 
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special benevolence and affection. He has given me freedom and special 
protection to exercise my ministry with my missionaries all over New 
Zealand ... As far as we are concerned, we remain always French citizens. It 
matters little to us whether savage chiefs or a European authority are in 
charge of the country or rather it is better that it's the latter rather than the 
former ... Leave the natives completely free to sign the treaty presented by the 
governor and remain neutral yourself so as not to indispose France."(12) 

At the same time there was the event of the French colonisation of 
Akaroa. The French navy ship accompanying the expedition brought out two 
priests and two brothers to Pompallier. The Bishop sent two priests and a 
brother down to the colony. He himself appeared there shortly to have repairs 
done to his ship the Sancta Maria. In France itself the founder and superior of 
the Marist Fathers had been in close contact with the ministry of marine and 
colonies in the planning of the expedition to Banks Peninsula. Grand 
proposals were made not only about Akaroa but also about the Chatham 
Islands - a penitentiary, a place for a theological college ... Even more 
amusing were the quixotic plans of a certain Louis Eveillard who wished to 
be posted as French consul in New Zealand. In his scheme laid before the 
Ministry of Foreign Affairs bishops for New Zealand were to be chosen by 
the Pope from a French congregation and French monks were to found 
monasteries in the hinterland where they would bring the benefits of 
civilization to the Maoris therebv showing them that France was their 
benefactor. The bishops would complete the gallicising process by founding 
schools where French would be the principal subject. Then it would be up to 
the Holy See to give an outlet to the energies of the nation similar to the 
destiny of France. If France was known as the Eldest Daughter of the Church, 
New Zealand could be called its younger sister, Catholicism's second 
daughter. Gesta Dei per Francos in Nova Zelandia? Eveillard did not get the 
post. (13) 

The French missionaries could live with being agents of the French 
spirit and civilization. Much more dangerous were the despatches of 
Governor Fitzroy to the Colonial Office during the period of the Northern 
Wars. These claimed that the Bishop and the French priests were actively 
allying themselves with the enemies of the Crown. These reports and rumours 
of reports made the bishop fear expulsion. The French consul in Sydney 
wrote to him to come to that city until things were calmer. (14) Even before 
this Pompallier had persuaded Rome in 1844 to grant him temporary 
adminstration of Tonga, now in another vicariate, as a place to go to should 
he be expelled from New Zealand. (15) With the advent of Governor Grey a 
period of calm came and confidence was restored between the representative 
of the Crown and the French missionaries. Both Pompallier and Viard became 
naturalized New Zealand citizens. From the fifties on the question of a French 
clergy in a British colony became a non-issue at the highest levels of 
government. 

8. Another Obstacle Growth: Relations Between The Bishop and The Marist 
Collaborators. 

In 1843 three priests arrived in New Zealand. They were the last 
Marist priests to come to New Zealand from France until 1859. 
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Pompallier's missionaries were members of a religious order just 
founded in France. Their founder and superior John Claude Colin believed 
that the Marists in New Zealand were as much subject to him as the Marists 
in France and could be visited by him and that he could receive reports from 
them on the state of the mission. Bishop Pompallier believed that the only 
task of the superior of the order was to look into the state of the missionary's 
soul. Colin could not accept that once his men reached New Zealand they 
were no longer to be treated as Marists of other parts of the world. This 
attitude gave rise to Pompallier's accusations of constant interference in the 
life of the mission from Lyons, headquarters of the Marists. 

This difference was further aggravated by another point. Pompallier 
claimed that Colin was holding up his allocations of funds in France. 
Pompallier never seemed to have realized that the costs of every missionary 
coming out to New Zealand, the goods the bishop ordered from Europe were 
paid out of the subsidies of the Propagation of the Faith allocated to his 
mission. It followed that the Bishop would receive in hard cash only what was 
left. Accusations reached such a pitch that a letter from Pompallier was 
interpreted in France as an accusation of theft against the Superior General. 
There was complete rupture in relations. No more Marists were sent to New 
Zealand for the rest of Colin's term of office. An obstacle to growth indeed. 
However, this state of affairs led in various ways to the creation of the first 
dioceses in New Zealand, Auckland and Port Nicholson. 

9. The Dioceses of Auckland and Port Nicholson. 
In 1846 Bishop Pompallier left for Rome to present a report on his 

work to the Holy See. When he returned to New Zealand in 1850 there were 
two dioceses: Auckland and Port Nicholson. . The latter soon to change its 
name to Wellington, took in New Zealand from Taranaki south. The Marist 
Fathers were to withdraw from the Auckland diocese committed to 
Pompallier and work in the diocese of Wellington under the Marist bishop, 
Viard. 

The exodus of the Marists had an effect on the Maori mission 
stations. (16) . The bulk of them were in the new Auckland diocese. Though 
Pompallier secured some replacements, missionaries to the Maoris were never 
as numerous again. Five of Pompallier's new priests worked in the southern 
Maori missions while the rest of the clergy were stationed on the Auckland 
isthmus. Only in the sixties would Italian Franciscans be given charge of the 
northern mission stations. However, the greatest blow to the Catholic Maori 
missions in the Auckland diocese was the spread of the war from Taranaki to 
the Waikato in the 1860's. 21st December 1863 the bishop addressed a 
message to all the Catholic Maoris of the diocese. He condemned the war and 
assured the Maoris of his pastoral care. He advised them "to leave the rudder 
of the natural life to the Queen at London and the Governor at Auckland, as 
you have left the rudder of your souls to the Pope at Rome and your bishop at 
Auckland." (17) However, the Maori mission stations were to go through a 
lean period; it was generally presumed that the Maoris were a dying race and 
the spirit went out of the Maori mission. As Archbishop Redwood was to 
write: 
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"From 1868 the Maoris were unwilling to listen to their pastors and 
the latter called away to minister to the rapidly increasing Europeans, left the 
Maoris to their insubordination, and attended to the souls of the Europeans." 
(18)  

Though the use of the term 'insubordination' is unfortunate, the 
passage does tell us what happened in the life of the other diocese of 
Wellington. 

Here the energies of Bishop Viard's priests were devoted to 
ministering to European Catholics: Wellington, the Hutt, Hawke's Bay, 
Nelson, Wanganui, Christchurch, New Plymouth, the Wairarapa. Only 
Wanganui River and Hawke's Bay missions looked after Maori Catholics with 
consistency. 

The change of direction to ministering to the European Catholics was 
shown most clearly with the discovery of gold in Otago in 1861. This brought 
a complete change to the Wellington diocese. Thousands of miners poured 
into Otago. A large proportion of them were Irish or Irish-Australian. The 
Church of Wellington was now called to look after Catholics twice the 
number of those in the whole of the Auckland diocese. The population of 
Otago grew rapidly to 60,000, a quarter of them Catholics. Churches were 
quickly built and when Viard set out on a visitation of the South Island in 
1864 he blessed six new ones. Gold was discovered then in Westland and the 
area soon had tens of thousands of miners. In 1867 there were six priests 
working on the West Coast, most of them Irish and secular priests all, and 
their bishop was French. Herein was a problem. A Father Larkin led a Fenian 
procession in Hokitika. He was imprisoned for a month and suspended from 
his duties by the Bishop. The Irish miners held this against the clergy sent 
down to the Coast by the French bishop. Father Binsfeld, a Luxemburger, 
relates a confrontation he had with a group of miners: "... a sapling of a miner 
came towards me and without any mark of salute asked me straight forth: 
"Are you an Irish priest or a French priest?" "I am neither," was my reply, 
"But I am a Catholic priest and have been sent by the Catholic bishop of 
Wellington to be the parish priest of the Greymouth district." He replied: "If 
you are not of ours, we shall have nothing to do with you." There was dead 
silence from the other miners. He set up his tent for service in the evening but 
nobody came. (19) 

The diocese of Wellington at the end of the sixties was very clearly a 
European one, with the bulk of the Catholics in Otago and Westland far from 
the seat of the bishop. 

10. 1869 Diocese of Dunedin. 
It was no surprise that in 1869 the Holy See created the new diocese 

of Dunedin to cover Otago and Southland. Its bishop was an Irishman, Patrick 
Moran. Bishop Pompallier resigned that same year. His successor was an 
Irishman, Thomas Croke. Bishop Viard was in Rome that same year seeking 
the appointment of an assistant bishop. One was not appointed but Viard was 
succeeded by an Englishman by birth and a New Zealander by early 
education, Francis Redwood. The old French bishops were giving way to 
young and active bishops from the British Isles. 
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The diocese of Dunedin started with Irish clergy. The French Marists 
were withdrawn by Bishop Viard who still had the rest of the South Island in 
his diocese. For Bishop Moran the diocese of Dunedin was simply a branch of 
the Irish Church. (20) It is the Irish Bishop Moran whose name will be 
forever associated with the cause of Catholic schools. I say cause, because 
Catholic schools had existed before Moran's time - the school of Father Tripe 
at Akaroa, Fr Petit-Jean's at Auckland and Fr Garin's at Nelson. However, it 
was the commitment to a Catholic education system which was a powerful 
factor in the growth of the Church. This cause was taken up in the years 
preceding and following the passing in 1877 of the Education Act which 
made state elementary education in New Zealand free, secular and 
compulsory. A place in a Catholic school for every Catholic child became the 
goal, and though it was never fully achieved, the Catholic school system has 
been a powerful means of preserving a faith community in New Zealand. 

11. The Fourth Diocese and the Archdiocese. 
In the mid-1880's consultations began between Rome and the New 

Zealand bishops on a fourth diocese in New Zealand and the establishment of 
a church province with a metropolitan see. In 1885 a council of all the 
bishops of Australia and New Zealand was held in Sydney. It was a question 
of either Wellington or Dunedin as the see of the Archbishop. The Irish 
bishops of Australia strongly supported the Irish bishop of Dunedin. 20b 
Dunedin, too, was the most developed city in New Zealand at the time. 
Nevertheless, it was fitting that the capital, now Wellington, should become 
the leading see of the country. In fact 13th May 1887 Bishop Redwood of 
Wellington became archbishop and John Grimes, an English Marist, became 
the first Catholic bishop of Christchurch. 

The new archbishop of Wellington was not in any sense to be 
understood as the archbishop of New Zealand. The primacy of an archbishop 
is principally a primacy of honour; and each bishop retains his own rights and 
responsibilities. However, the creation of a church province did mean that the 
Holy See recognized New Zealand was moving out of the missionary stage of 
its existence. 

With the establishment of the diocese of Christchurch the Church in 
New Zealand took on the same shape that it has today: four dioceses, two in 
the South Island and two in the North with Wellington having the northern 
part of the South Island. At the time the arrangement was logical enough. The 
Catholic population was evenly distributed throughout the four dioceses. In 
1900 there were about 20,000 - 23,000 in each diocese. However, the 
population in.general has shifted notably to the north since then. The shape of 
church organization has looked more and more odd as the twentieth century 
has advanced. This year further divisions are to be made: two new dioceses 
but this time both in the North Island in keeping with the change in the 
population pattern over the last eighty years. 

By 1900 the Catholic Church was very much a colonial European 
one, based mainly on Catholics of Irish background. The plan of the parish 
was: church, presbytery, school and convent. This was reinforced by parish 
Mass, visitation by the clergy and formation in the Catholic school. 
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12. Looking Over the Twentieth Century. 
If we stop at the year 1900, it is to look over the fence at the Church 

of the seventies, and possible areas of growth. 

In the period after the Second World War the Maoris came out of 
their rural areas into the towns and cities so that-by 1971 70.2% of Maoris 
were living in urban areas. Since 1946 the Easter Hui each year has brought 
together large numbers of Catholic Maoris to promote the spiritual, social, 
cultural, sporting and material well-being of Maoris. Three dioceses have 
established urban maraes to provide a sense of belonging in the urban areas. 
These means plus personal contact have made for a development . among the 
Maoris which looks healthy statistically. The proportion of Catholics among 
the Maori people is higher than among the rest of the population: 17.3% of 
Maori people show their religion as Catholics while only 15.6% of the 
general community wrote R.C. or Catholic on their census forms. (21) 

At the same time as the Maoris arrived in the cities, 
immigrants.arrived from the Pacific Islands in greater numbers. These 
migrants created a different pastoral situation from that of the Maoris. 
Christianity has penetrated deeply into the lives of the Pacific Islanders. As 
one observer notes, where the Maori places the emphasis upon the marae, the 
Pacific Islander placesthe same emphasis upon the Church. (22) The Church, 
in contrast to much of European and Maori life, was not the place to which 
one went on big occasions; the Church was the place to which one went on all 
the ordinary occasions and it was a normal and essential part of life. 

Consequently, the growth of Roman Catholicism among these 
peoples starts from a stronger base than growth among the Maoris. When the 
Polynesians arrive in our cities, they are already parish orientated. 

The Church of the New Zealand of today must grow as a migrant-
ministering church. If a migrant is any person who comes into contact with 
another culture, (23) then the Church is composed solely of migrants: the 
network of. relationships Maori European-Pacific Islander. The Church has to 
grow in a multi-cultural society. 

13. Aftermath of Second Vatican Council. 
The Second Vatican Council ended in December 1965. Soon effects 

became apparent in the Antipodes. Changes of habit by religious, an 
increasing and finally total use of English at Mass, an altar facing the people, 
the possibility of Confession face to face and the decline in its use at the same 
time as whole churchfuls began to go to Holy Communion. There was a 
growing shortage of clergy and religious. Some already serving resigned 
about 5% of the Auckland clergy resigned over a period of seven or eight 
years). (24) The real problem is the shortage of new vocations, trainees for 
the clergy and religious institutes. This meant that religious and clergy are 
destined to become an ageing group. At last we have been taught that we 
could not go on depending so much on the clergy and religious of Ireland. 
Some go further and see the decline in 'professionals' as God's call to the laity 
to assume many tasks previously carried out by religious and priests. 



 

 
__________________________________________ 
The Growth of Roman Catholicism in New Zealand 

From: Religion in New Zealand 
Victoria University, Wellington. NZ. 1980. 

Kevin Roach sm 
Page 11 

 

Within the body of Catholics as a whole, there were various postures 
to the new Church of post Vatican II. Some who had been held more by habit 
than by conviction slipped quietly away. Others who thought the pace of 
change was not rapid enough moved out too. There were those who thought 
the Church should never change anything and ascribed anything new to the 
devil or freemasons or whatever. The broad stream of Catholics did their best 
to follow the Church's lead, loyally accepting new ways and trying to get used 
to them; and ineluctably there grew up a new generation who knew nothing of 
the pre-Vatican II Church. These people attend universities. 

The Catholic Church is organized in a way different from that of ten 
years ago. There are now permanent bodies for consultation by the bishops 
with laity and priests. Priests' senates have been established and diocesan 
pastoral councils and recently a National Commission for the laity. Each 
parish is meant to have a parish council to advise the parish priest on the 
whole area of pastoral life. The old clear divisions between fields of activity 
of priests, non-ordained religious and laity have broken down and many joint 
operations are taking place, one very visible one being the distribution of 
Communion by a lay person specially commissioned for the purpose. 

These are changes. Are they changes which will promote growth? It 
has been easy to speak of growth extensively - in 1975 there were about 
450,000 Catholics in New Zealand, in 1838 about 60. But what of intensive 
growth? Any religious faith in the 1980's not based on a deeply personal 
search and inner conviction is insufficient to survive. The growth of Roman 
Catholicism in New Zealand must ever be an open-ended topic. 
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